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Abstract: In this text we reflect on the problem of sense, which necessarily implies a system, an
organization, but also it needs to be given ends. As it is the being giving sense is human, then, the
subjectivity is the one forming the sense. Knowing, as a human act, is the moment of granting sense
to everything, but there is no sense by itself, there is sense if there is a relation between us or between
events. This is the reason why it is said that sense emerges from no-sense. Therefore, the justification
or foundation is nowhere else but within us, this allows us to criticize every promise ethics and the
ethics of foundation (where fundaments are divine, cosmic, biologic), and to face an ethics without
Salvation and without a promise.
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Resumen: En este texto se reflexiona sobre el problema del sentido, el cual supone necesariamente de
un sistema, de una organizacion, pero también de un ser que le otorgue finalidades. Como el ser que da
sentido es humano, entonces es la subjetividad la que teje el sentido. EI conocer, como acto humano,
es el momento de otorgar sentido a todo, pero no hay sentido en si mismo, hay sentido sélo si hay una
relacion entre un nosotros o con ciertos sucesos con el otro. Por ello se dice que el sentido emerge a
partir del no-sentido. Por lo que la justificacion o fundacidn del sentido no esta mas que en nosotros,
lo cual permite criticar toda ética de la promesa y la ética del fundamento (donde los fundamentos son
de origen divino, césmico, bioldgico), y afrontar, entonces, una ética sin salvacion y sin promesa.
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Edgar Morin. Emergence of sense from no-sense

The word emergence is hereby taken in its rough sense which can be defined
as. an emergence is a quality that appears from the moment when an
organized set is constituted. This new quality that does not exist at the
level of the parts considered isolated, for instance, the quality of being able
to say the time is not to be found in any clock gear in an isolated manner,
yet it is when the totality exists and this can retro-act on the parts once the
said duality has been constituted.

The sense problem is located at this level. Sense supposes a system, an
organization. It is necessary that this organization would be that of a being,
that this being would be provided with ends, what is called telenomy. This
is what allows making the important distinction between theology, i.e., an
end of the providential kind and telenomy, i.e., the end inherent to the very
being. We need then, the existence of certian ends and subjectivity, this is
what | understand with the notion of subject, is an auto-exo-referent
aptitude. Let us explain this; the characteristic of a live organization is that
of being an organization which computes. I use the word computation to
do not use other; however, it does not have a mathematical sense; computing
means deal with, this does not necessarily mean to deal with certain items
of information or figures, it is cognitively dealing with the environment
and oneself. And this dealing, this sort of knowledge inherent to the live
organization can not be performed but because of the computing being is
located in the center of its world. The fact of saying “I” is an operation that
requires saying that I am located in the center of my discourse and my
universe. The characteristic of the “I” is that everyone can say “I” for oneself,
but no one can say it for the other. Then an egocentric proposition: I am
located in the center of things. In that moment, | am able to deal with them
in an auto-exo-referent manner; reference to oneself, in function of oneself,
of my ends, yet | refer to myself and the other. That is why | use this auto-
exo-referent term, for | also refer to the objects, molecules I will feed upon,
the things | perceive in relation to me, in relation to what molecules are. It
seems to me, in order to make sense that we lack an auto-exo-referent dealing
that responds to the quality of the subject, the word subject does not
responds, in this case, to any consideration of feelings, humor,
contingence... it is the only form available to deal with the world and give
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it sense. Likewise it is indispensable that there is language, our human
language. Said in other words, it can be said that sense, from the moment
when these conditions exist, is the emergence of the enunciation and the
discourse. M. Ducrot insisted on the originality of our language because it
is in a double articulation; one of them, the articulation where certain
phonemes are associated, i.e., some sounds which do not have any meaning;
nonetheless it is by means of their assemblage constitute words and phrases,
where the sounds do have meaning. Then on this plan of the language, the
sense is purely emergent. Sense is not found in the discourse nor in the
letter, whose only meaning refers to itself. The sense is in the discourse
and, obviously, the notion of sense makes sense when we are aware of the
sense. That is why | state as a postulate that the sense is not originative. It
is an emergence and also a construction.

If every knowledge, mainly human knowledge, is the translation of
exterior stimuli which reach our sensorial receptors, such as eyes, we very
well know these stimuli are translated by the visual cells in binary language,
which is transmitted through the optical nerve, where there are series of
operations still unknown which lead to what we know as a visual perception.
“Which lead” is a phrase not completely fair at the extent that it does not
give an account of the truly immediate character that almost does not
separate the representation’s stimuli. Hence, in the process of knowledge
that is translation and reconstruction, sense appears at the end of this
operation. | don not want to have a completely classic debate here on the
fact of saying: is it we, who from our frameworks, our cerebral and spiritual
categories, give meaning to the stimuli, which otherwise would not be more
than noises? Does sense come from us or is it found in the very thing? I
would not want to have this debate.

Since sense is an emergence that needs a large number of conditions,
including awareness of the sense, it can be observed that the truth of this
conception, called hermeneutics, nay the double truth which can be stated
in this manner: firstly, from the moment we know, we give sense to
everything; secondly, and this is the correlative: there is no sense in itself.

Sense does not appear but if there is a relation between us and not only
in respect to a visual thing, but a relation with certain events, with the
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other, with a book we will read, etcetera. Shannon’s information theory
explicitly indicates, conversely to the informative version, there is no
information in itself.

For instance, the inscription in a road sign which reads: “Chantilly 40
km” is not an information on its own. Indeed, if a neutron bomb destroyed
the inhabitants of that Parisian region and in general those who speak French
and coincide in the city of Chantilly, the inscription would not have any
meaning. This would be a mark that time would erase. It is evident that in
order to give it sense there is the need of someone and evidently the
occasional interest of going to Chantilly. Then there is no information on
its own. It exists in the relation between a subject and something which
means an element carrier of sense for the subject. Then the sense emerges
form the no-sense.

Suddenly, we can catch a glimpse of something; firstly, if the sense only
exists for the beings conscious of the sense and having our language, this
does not mean that there is not sense somewhere else. For instance, for
bacteria, reproducing, feeding, that makes sense. We can indeed distinguish
the sense of all of the bacteria actions in function of the ends we can
actually observe and verify; nevertheless, if one wonders what the meaning
of the bacteria’s lives is, then we enter an absolutely unfathomable problem.
Francois Jacob had been entertained in telling us the bacteria’s dream is to
reproduce. It can also be said that their dream is to enjoy, it is, metabolize.
Living just because. What is the real sense? Why bacteria live? We have to
discover the sense in the lives, which as the bacteria, are unable to formulate
the lesser concept, the minor sense. However, deep inside the meaning of
life is not ours. We have the right to discover the hidden meaning of life and
in many fields; nonetheless, sometimes we give meaning when there is not.
In which moment stops the fact that we have discovered a hidden meaning
and the moment where, arbitrarily, unconsciously, we give it meaning? In
this manner the problem is stated in respect to the world, life, man, history;
perhaps does all that carry a meaning or do we give it meaning?

I would like to rapidly examine, from this issue’s sense perspective, the
problem of the meaning of the world. There are two forms to state the
problem.
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The classical mode which belongs to the discovery of an evolutional
universe, a notion acquired in the 1970’s. The issue was: why is there a
world more than other thing? Well now, this question does not have any
rational or irrational answer. It is a question with a lot of sense, but
unfortunately lacks meaning. Then we have a paradoxical moment. It is
legitimate to state the question, nevertheless, why do we exist more than
other thing? It is a question that does not have an answer; hence, it can
have a meaning. This is the question, let us say, classical.

The modern, contemporary question is a different thing. Bing-bang
hypothesis with its deflagrating character and the intense heat manifested
from the beginning. It is known the stage several times told by Reeves. In
this universe develop stars, atoms appear and multiply and the question of
the sense unfolds upon evolution. Does the movement, the evolution of
this world have a meaning?

The first great thinker of the universe’s evolution, before the current
theory had been admitted by the astrophysicists, was Teilhard de Chardin,
who stated a vision where the universe made sense. There was sense in the
two terms, directional and semantic. The universe has a deep sense-direction,
it is the spirit’s elevation, it is the spirit which separates from the flesh and
the arrival to the Omega point. Ecce a typically providentialist vision, where
the universe is propelled to reach its destiny, its full development in function
of the complexification. It is evident that for Teilhard and Reeves complexity
is not interesting in itself. Things are not better because of millions of
inter-retro-actions, but it is because this large variety of interactions and
retractions that emergences are richer, mainly those of the autonomy and
freedom. It is evident that the way of the complexity is the way of the
spirituality, of the freedom.

One can integrally adhere to this vision, it seems to me. When the
universe is considered, always in function of the current data, it is observed
that it is extraordinary to observe how they spontaneously organized,
by the billions, the stars. However, the astrophysicists express that the
amount of unorganized matter is much greater than the organized, which is
a minority. On the one side, it can be said that it is admirable that life had
developed on earth. Yet, here live matter is, if it can be said, a little of foam
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upon the earth’s surface. If the objective of the universe was to create life,
why did it make it in a small third planet, in a peripheral solar system, this
very same being part of a peripheral galaxy?

The curious thing is that human intelligence and conscience had not
developed but in one of the multiple ramifications of life and this
extraordinarily marginal character, not to say raving (out of the norm), and
this latter at the price of an incredible disorder of catastrophes, extinctions,
deaths of suns, etc, which states a surprising problem. In this respect someone
like Reeves says: “it is necessary to pay the thermodynamic price”, for it is
a universe submitted to the second principle of thermodynamics where
every activity is paid as energy degradation. The universe goes towards
complexification, nevertheless it is very expensive. Yet Reeves has another
hesitation. He was very optimistic until these last years, now he wonders.
Humanity when making proliferate thermonuclear weapons was able to
unleash an atomic war, and when multiplying ecological degradations could
make life impossible on earth. This history is not completely sure. There is
an interrogation moment on the sense of the universe’s march towards sense.
I would say that the sense is slightly moth-eaten.

Xavier Salentin solved this anguishing problem stated by Reeves. For
him we are in a time of genesis, an agonic time. Agonic, it is, carrying an
enormous internal conflict such as every birth. Every birth carries the risk
of death. But we do not care about it for we have beforehand won. The
idea is very simple; our successors of future humanity have already found
the dimension we had missing, thanks to which they can retroact in the past
and help us overcome it. Said in other words, the fact that one tends to a
superior state makes it possible that once that state is reached it comes
back and allows avoiding what in the ignorance of our future appeared.
Nonetheless, how does he know that? Is it an act of faith? I am extremely
dubious on this problem.

The birth of the world does not make sense for it leads us to the question:
why is there Being more than anything else? Its evolution follows several
directional senses. The complexifying senses are minority and mainly the
final term of adventure is absolutely uncertain.
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Let us take biological evolution. What has been surprising is thinking
that from a prebiological being, a sort of a bacterium, a complexification
had been able to develop into such a vegetal world, into the animal world.

Many a people believe that biological evolutionist theories are
unidirectional theories, for that that was not Darwin’s idea. Humanity is
one of the directions of this branch out of the whole of the branches.
Evolution is leafy, this sets off from something but going in all directions.
At the time, this evolution carries an aleatory side. In this respect, let us not
enter into the discussion of Monod’s thesis on chance. I do not think change
is the new hidden God who finally decides upon everything. On the contrary,
what we can think is that there are aleatory elements in evolution, even in
this phenomenon of hominization. The change to bipedalism, the
hominization process (culture, language...) from the Olduvai gorge’s
archaeological discoveries seems to be linked to a return from the forest in
favor of the savanna, i.e. to a climatic factor, the drought of a vast region
of southern Africa. The withdrawal of the forest will force the chimpanzee,
gorillas and other primates to live in the savanna, to be standing in order to
be sure of the who-lives, to run after a small mammal, run to escape when
a large mammal appears.

We must not, certainly, exclude the recent hypothesis by Madame
Dambricourt Malasse, who suggests that an internal pressure led to cranial
contraction and bipedalism in an hominid ancestor, but it can not be excluded
that it is so after a climatic chance when hominization process had begun.
If it was the case, it is evident that it is very difficult to find this gentle
evolutionary push providential. I understand well that the characteristic of
the being is to endure in being. Reproduction, at the extent that it is
replication, produces an exactly similar being. Genes preserve identity. Of
course, when there are sexualities, people mix, at the time they preserve
though. Their combinations are the ones which vary. Life is a machine made
to preserve itself. What makes it evolve?: The aggressions. This means a
change of means, of conditions. In the answer to it the new is to be found.
I believe there is something creative and inventive in live organization and
in nature, however this creativity always appears as an answer to an
aggression. At least the question is open. It can not be extracted out of
cosmic nor biological contemplation a previous and propeller sense.
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Human history is shared by two visions. It can be seen as Shakespearean,
it is, in the continuity of the famous formula: “life is a history full of noise
and furor told by an idiot”. All in all, history is so. It is a great deal of
histories full of noise and furor: falls of empires, massacres and
extermination... On the other side, we have the idea of a logos, it is a
logical power which drives history onwards and allows it to develop. It was
a little the Hegel’s idea. Later there was the belief, not in Marx’s thought
but in a vulgate Marxism? which prevailed for a long time; it is, the belief
that there were history laws, such as those of the change from feudalism to
capitalism, from the capitalism to socialism... I do not insist upon in this
respect, for nowadays these laws of history collapsed in the wastes of history.
What we can say is that when we consider history in itself, it seems as a sort
of surprising cocktail of processes which can be called lagomorphic, where
there are certain developments which have their own logics and that can be
perceived... but they can be cracked, they are fragile. We can see to our
surprise that it is about something that from afar can present certain
continuity.

Let us take for instance ancient Greece and Rome. The Athens in the V
century was the place of flourishing philosophies, democracies, of a series
of phenomena still extremely important in our culture. Well now, Rome
conquers Greece. The city of Corinth illustrates a policy of massacres and
destructions. What remains now of Greece? Nothing but a few slaves taken
in the chariot of the conqueror, such as the historian Polybius. Yet in this
destruction, some germs of the Greek culture went into the conqueror’s
chariot, were able to gather into a layer, develop and in two centuries find
that the Roman empire spoke in Greek. Hence, the integration of the Greek
Culture into the Roman was not harmonious, a phenomenon of continuity.
There was a rupture, nevertheless in this rupture certain germs survived
and everything retook its way.

Frequently, it is possible to see that what can continue securing the
development in the history of humanity has a very similar character to the
dissemination vegetal phenomenon, where plants disperse their pollen in a

2From the Vulgate version of the Bible
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manner of small myriads to obtain a petty result. That is why the idea of
the laws of history can be left, as well as the idea of a pre-established sense
of the human history.

Nevertheless, certain processes would lead us to believe in the idea of
progress. However, it can not be said that progress takes history onwards,
according to the neo-providentialist view by Condorcet, who thought human
progress was a marching machine, the very machine of the history. What
leads me to the idea, that can be shocking to some of us, that there is the
need to abandon every providentialism, every providentiality in the cosmos,
in life and in history. Nonetheless, this does not destroy the idea of sense.
We can construct a sense to our lives or to our destinies from the ends’
elections.

We can choose as end the formula “liberty, equality, fraternity”. That
does not mean that history is propelled by the idea of developing liberty,
equality and fraternity. That means that under certain historical conditions
we can act individually and collectively in order to develop and try to
preserve them. Nevertheless, we are not completely sure they will succeed
forever, and once settled, they cannot be reverted. Hence the idea of ends’
election means giving sense. We can give, produce sense, yet only when
knowing that it is us the ones who make this decision and we make, as
Pascal says “stakes”.

I return to other point, I do not want here to deal with the difficult
research of the sense in what we try to interpret. Either it is a phrase, a
sentence, a book of philosophy or a novel; we know very well that sense is
not only in denotation, but also in connotation, in the implication. We know
there is a hidden, concealed sense, and both psychologists and sociologists
try to extract the concealed sense we carry in our self and we are not
conscious of. One can only wonder: what is the concealed sense?
Perhaps, is not that who thinks to reveal a hidden sense the same as the one
propelled by something the sense ignores? | want to provide three instances
of a sense which is not unveiled very or overly late, this is the concealed
religious sense in thoughts which seem to be completely secularized.

The reason of the Illuminism of the XVIII century appears to be
completely opposed to faith. Well now, it is in this moment that reason
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becomes an idol itself, the “goddess-reason”, object of a cult instituted by
Robespierre. The cult is the revealing extreme of this tendency of the reason
to self-divinize, to self-idolize. Reason is given, in this case, a providentialist
sense. She will guide humanity, which once enlightened, will reach wisdom.
Hence, it is inferred in reason without realizing all of the providential
attributes of religion when it was believed that it was about something
totally separated from this very religion.

The other example is taken from the early XIX century. Laplace
formulates the idea of the world which will be accepted by most of the
scientists and physicists, it is: the world is a perfect determinist machine
which obeys rigorous laws. This machine is so perfect that Laplace imagines
it is a demon, gifted with sensitive capacities and powerful intellects, and it
would be able to recognize any element from the past and foresee any element
from the future. When Napoleon asked Laplace: “what do you do with
God, Mr. Laplace, in your system? the latter answers, “Sire, I do not need
that hypothesis”. Indeed, there is no need, for he laid all the attributes of
divinity in the world: eternity, incorruptibility, perpetual movement,
perfection...

Let us take now the Marxist idea of revolution, the profane idea, breaking
with religion. Nevertheless, Marx gathered the three largest religious elements
in European history. The first is the election, which is in the fundament of
the biblical relation between the Chosen People and the Lord. In Marx’s
profane thought, the chosen is the proletariat, and the messianic mission is
that of saving humanity when saving itself: the proletariat. Said in other
words, the notion of the Messiah which is the point of union between the
Jewish and Christian worlds reappears. The Messiah will arrive, however,
in difference to the indeterminate Jewish wait, the proletariat is here and it
is going to perform the messianic job, it is salvation. Christian salvation is a
postmortem and supra-terrestrial one, “Marxist” salvation is a salvation on
earth. Humanity is finally saved from evil and misfortune.

These three elements had a very important role, for they were three
religious elements and as such they were completely invisible for the
conscience of those who believed they were atheistic, materialistic and
scientific.
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Let us see now, how a single event can have different senses. Take, for
instance, 1789 and the endless sense of French Revolution.

From the beginning of XIX century, historians and politicians such as
Guizot, Tocqueville, Thiers, E. Quinet wrote at the time the history of
revolution. But the sense they gave it was that of the retroaction of their
political and social experiences of their epoch. This process continued during
XIX century; and in the moment when the Third Republic, founded on a
parliamentarian regime, is formed, Aulard started to read the revolution as
a parliamentarian history, as from the first assemblies until the Convention.
He stops when the parliament is fractured by Bonaparte on 18" Brumaire.
It is the case of the history which is read through the key of the experience
of the Third Republic. Jaures, on his own, make a socialist history of the
revolution where the popular masses are involved, the class struggle... later
Mathiez, who would become the official historian of the Sorbonne, makes
the Bolshevik experience intervene. And nowadays, we have a disenchanted,
disillutioned F. Furet’s vision.

Perhaps, have we reached eventually revolution’s explanation? Not at
all. History will continue and we will have once again new explanations.
Does it mean maybe that everyone is wrong and the most updated version
is the best? No, it does not; it is even possible that certain explanations of
history in the past are more pertinent than those of today. We have to be
aware that every historian is in itself a historical being and makes his
experiences retroact in order to clarify the sense of revolution.

Virtualities, the revolution complexity enable history to ceaselessly feed
new explanations and, thus new senses. But it does not make sense in itself.
No history will be exhaustive and mainly in the case of such a fundamental
event, yet of a so contradictory nature as revolution is.

My conclusion would be of “epistemological” nature. | believe that
currently we have been taken, in a certain manner, to retake the problem
stated by Kant and that is, in general, that which reads: we do not know
things themselves, but the phenomena, it is, the experience given by the
senses, nonetheless organized by our being, our understanding. They are a
priori forms of our sensitivity. Kant determined which the categories,
causalities and others that allow us organizing experiences are. The idea is
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that from the data we receive, we organize our brain and mind potentialities.
The question stated is to know where our brain capacities come from in
order to known the universe.

When we learn that brain is the very evolutionary fruit of an evolution
that is part of the first nervous systems to flown into the first bulbs of
development of the mammal brains, one can wonder if this evolution was
not made when the brain was integrated into the first organizing principles,
which are those of the exterior reality.

Let us take the case, for instance, where there is no need for the brain,
that of the plants in the regions where there is not season changes. In a
certain moment of their process, the sap ascension starts in function of an
increment in either light or temperature. In other words, there is a sort of
integration in the plant’s organism of this cosmic ritual, which is determined
by the revolving movement of the earth around the sun, and which causes
not only night and day alternation, but also seasons’ alternations. We
ourselves, living beings, have multiple internal clocks which are in resonance
with that cosmic watch. There is one question left: in function of what
does a brain organize such an experience in a manner that it rather works?

We still have to retake that idea, however, based on microphysics’
evolution, of the cosmophysics, which questions the nature of the real.
The more we submerge into the reality of the physical world, the more we
find something that is not only of an unknown realm, but also of the
unintelligible and of the unconceivable realms.

It is not enough to say that the real exceeds the thinkable. The
unconceivable does not only have an excess, it is like a black hole which in
the center of knowledge is to be found. It is a black hole where everything
is different, since we do not have either the time or the space which allow
us to distinguish things. Well now, there is something that in our reality
exceeds or precedes our type of space-temporal universe, this central
unconceivable, which successively will lead us to presage and feel the lines
of modern physics.

These lines of modern physics gather, along their way, that which was
discovery of contemporary philosophy, it is, that of the loss of fundaments.

After the great downfall of the mediaeval theology, where Aristotelian
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reason and theological faith were harmoniously inter-penetrated, all the
history of philosophy and European thought has been that of reencounter
a new fundament. This was the Cartesian cogito, the sensible reality, the
absolute spirit... until the moment when Nietzsche declared there was no
need to search for the fundaments, that there would not be absolute
fundaments, indubitable from which to build a system of the world.

This philosophical discovery, exploited in his own fashion by Heidegger,
who seeks a fundament without fundaments, gathers in the shape of a
crossroads another epistemological avenue where the impossibility to find
a fundament first in a system of unintelligibility appeared; the explainers
were unexplainable in themselves. There is something at the beginning which
does not have any fundament and it is in this sense that Godel’s theorem
can be conceived, this theorem that searches, not in the system itself, but in
the eventual meta-system the manner to give it an explanation.

No system possesses the means to give a total and exhaustive account
of itself. We the others, mental and cerebral systems, do not have the means
to give a total account of ourselves.

Through the three avenues, the epistemological, the philosophical, the
physical, we reach the fundaments’ destruction. What does knowledge work
for?

For me, knowledge’s task can be seen under the light of three aspects:

If 1 locate myself under rationality’s angle, I would say that its real task
is that of the dialogue with the irrationalized and irrationalizable. It is, with
that which can not fit into the coherent and logical structures of what we
call our common logic, called Aristotelian.

In respect to the point of view of the research, knowledge is a patrolling
activity, an adventure in a shade zone, in the chiaroscuro which tries to give
an account at the most of what escapes from the concept and the speakable,
by means of the metaphorical means, of means in the mirror, in return,
what poetry does very well.

Under the third angle, if the unknown is the central hole, we must be,
in a certain way, satellites of the unconceivable. Knowledge, then, and
contrary to common belief, is not what annihilates. This is what makes
progress, in certain manner, ignorance. It can be thought of what

152



Edgar Morin. Emergence of sense from no-sense

Jankélévitch on the enchanted innocence, on the innocence-post. The first
innocence, before sin, does not know it is innocence. The first ignorance
ignores it is ignorance. It presents itself, on the contrary, under the aspect
of the most arrogant absolute science, either as that of theological or that
of scientific science.

Nonetheless, the new knowledge is aware of the black hole. It is and is
aware of the ignorance, and the new ignorance is not of the same quality as
the previous.

In conclusion, ecce how sense emerges from no-sense. This thing that
can seem surprising is ceaselessly produced: life emerges from the no-life,
the matter from the no-matter... the justification of the sense or the
foundation of the sense are not, otherwise, but inside us. | well understand
that sense is fragile; it is so that if one asks the question of the sense one
falls into no-sense. Then, there is no need to ask much.
There is the need to be aware that one relentlessly emerges from what Camus
called the “absurd”, which is prior to sense. Rediscover no-sense is to deeply
reveal an unheard mystery.

On the ethics side, we find the downfall of two ethics. The ethics of
the promise, when one is recompensed after death, and the ethics of the
fundament where fundaments are perfectly clear since they are of a divine
order, of cosmic order, of biological order... | believe that our problem is
that of confronting an ethics without salvation or promise. An ethics which
leaves from this confirmation which Milan Kundera makes: “nothing will
be repaired, everything will be forgotten”.

It is from this destiny’s cruel injustice, of our destiny, that we can try
making small oases, small islands where we try to make justice.

In other words, | believe sense can be constructed from the idea of
perdition. We can retake the same fraternal aspirations as the Gospel, yet
from the idea with an opposite base. The Gospel reads: “let us be all brothers
for we all will be saved”, | say “let us all be brothers for we are all lost”. And
besides, we are lost in the universe, in a small planet, the only where a
convenient temperature for us prevails. From this, it can be possible, maybe,
to elaborate a provincial sense.
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