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Abstract: The present work explores the relationship between the concepts of the logic of domina-
tion and social power, between what has been instituted and the institutions, which carry out actions
according to the thoughts of Michel Maffesoli; a relationship that becomes fundamental in the work
of this sociologist, because it allows the establishment of an analysis framework of the political life
of  modern societies. From here on, the Maffesolian diagnosis of  Western contemporary democracies
is exposed, as well as his proposal of social organization based on a presumed “anti-moralistic ethics”.
Finally, based on this reflection by Michel Maffesoli, the limits and aspirations of  sociology are
explored.
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Resumen: El presente trabajo explora la relación entre los conceptos de lógica de la dominación y
potencia social, entre lo instituido y lo instituyente, en el pensamiento de Michel Maffesoli. Una
relación que resulta fundamental en la obra de este sociólogo porque le permite establecer un marco
de análisis de la vida política de las sociedades modernas. A partir de aquí se expone el diagnóstico
maffesoliano de las democracias occidentales contemporáneas, así como su propuesta de organización
social que se basa en un pretendido “antimoralismo ético”. Finalmente, desde esta reflexión se exploran
los límites y alcances de la sociología que propone Michel Maffesoli.
Palabras clave: lógica de la dominación, potencia social, implosión de la democracia, antimoralismo
ético.
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Introduction
Michel Maffesoli’s sociological proposal, as any other, has not been exempt
from sharp criticisms, even though the tone has reached a different level in
his case. He has been accused of, as Maffesoli himself has stated, being a
simple quotes’ compiler, seller of pseudo-novelties, a repeater of things
already said; others, on their own, consider that his works lack an
argumentative persuasion, methodological exigency and empirical severity,
not to mention that it is not and he does not make sociology (Lahire, 2005).
However, Maffesoli responds pointing out that he only tries to give some
air to a moribund sociology, introducing new concepts and topics, as well
as directing doctoral theses, which apparently, fall outside the cannon of
the sociological discipline —when linking, for instance, sociology and
astrology1.

Nonetheless, and in spite of these criticisms, the importance of Maffesoli
cannot be denied, not only due to the attraction produced by some of his
concepts —such as the orgiastic, tribe, nomadism, among others—, but
because the currents which are oriented to the analysis of quotidian life
have in him an important source of reflection, for he proposes new and
fresh concepts which encourage debate —this has allowed him to have
certain recognition among sociological community (Wieviorka, 2006). On
the other side, Mexican editorial industry has given greater attention to the
translation of  his works, these have been warmly welcomed among the

1 In 1989 he directed the doctoral thesis by S. Joubert entitled “Polytheism of values and
sociology: the case of  astrology” and, in 2001, the controversial thesis by Elizabeth Teissier
entitled “Epistemological situation of the astrology by means of the ambivalence fascination/
rejection in postmodern societies”. In this respect Michel Wieviorka (2006), director of the
Center of  Analysis of  Sociological Interventions, has pointed out that even if  it is true that
Maffesoli is a sociologists who generates controversy, he has by far exceeded in the direction of
Teissier’s thesis, showing certain thoughtlessness regarding sociology and sociologists.
2 Some of his most recent works have been published by Fondo de Cultura Económica and
Siglo XXI. As well as some academic institutions such as El Colegio de Mexico, El Colegio
Mexiquense, among others, have included in the publications that the researchers from this
centers have coordinated works by Maffesoli. The book coordinated by Lindón (2000) on
quotidian life is an instance of it, among others, for the Mexican case.
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interested in the subjects proposed by the French sociologist.2

In the case of  Mexico, and conversely from the treatment he receives in
his country, maffesolian work has been taken quite enthusiastically by most
of the academic sectors, independently from their orientation on the character
of  the sociological task, yet it is true that, there are people who share the
criticisms on Maffesoli in the French academic sphere.3

Maffesoli’s work is complex in its reading since his thought is constructed
upon the concepts of  sociology (Durkheim, Weber, Simmel, Lefebvre),
anthropology (Durand, Freund, Balandier) and philosophy (Nietzsche,
Heidegger, Deleuze, Foucault)4, from a perspective that oscillates between
the criticisms on domination mechanisms —in a certain look that could be
called vitalistic. Such as Tacussel (2003) states, Maffesoli’s work is supported
by two axis. The first one is constituted by his political anthropological
studies, mainly developed in Logic of domination and totalitarian violence. The
second is composed by his works on comprehensive sociology —
phenomenological in particular— on quotidian life, where among other stand
out the books Eulogy of  sensible reason and The ordinary knowledge. Each axis
reflects a particular moment on Maffesoli’s sociological work and cannot

3 As a matter of fact, in the year 2005, Mafesoli was appointed as a member of the Council of
Administration of the National Council of Scientific Research in France, which unleashed the
protest of an important number of sociologist, who argued that his appointment showed the
ignorance and disregard of those who direct that institution towards social sciences (Wieviorka,
2006). This can also be understood in the context of certain skepticism, not to say rejection,
which has marked certain thought that can be considered, superficially, as postmodern and
where we can find Maffesolli. Such is the case, for instance, of the treatment received by Derrida
for a long time in the intellectual environment in his own country, conversely from the academic
enthusiasm he arouse in the United States. Baudrillard’s intellectual trajectory is also another
example in the same sense. For a detailed analysis of these trajectories, among other, see
Cusset’s (2003) text.
4 The references mentioned as source of  Maffesoli’s thought are merely indicative, a complete
listing would much longer; however, it is not the intention of this text to carry out a detailed
analysis of the intellectual sources of the author hereby discussed. In order to explore the
Maffesoli’s influences let us remit to the work by Gómez (1994).
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be seen separated, both cross in different moments. As a matter of  fact,
even his studies on quotidian life originate from the political anthropology
which he carries out in the 1970’s decade, particularly those which refer to
the analysis of what Maffesoli (1977) calls logic of domination. In this
sense, his analysis proposal of the quotidian cannot be understood, without
understanding his analysis of the social control mechanisms that are
established in contemporary societies, to the extent that this analysis
structures the concepts which later would define the mechanisms through
which society resists said logic: power, social violence, sociality, the societal,
the orgiastic —orge: common emotion (Maffesoli, 2006a)— the fest, the
imaginary, the symbolical circulation, the tribal in the last instance the so-
called ordinary knowledge which draws the relationships of sociality as
structures essentially nomad affective, i.e., decentralized from all state power.
For Maffesoli (1992b), the relation between the logic of  domination and
power is constituted in the basic opposition which confronts power or the
instituted to the instituting. A couple which is, for this author, one of  the
fundamental causes of modernity development.

The present paper has as an objective to observe how in Maffesoli’s
thought these two elements are articulated: on the one side, the logic of
domination and on the other, the different forms in which social power
develops —which resists this logic from the confrontation of  determined
symbolical circulations. Following some Maffesoli’s reflections on the current
reconfiguration of the politics, in particular, in democratic societies are
stated, and which come from his analysis on domination and power —
paying attention to his perspective on the French revolts in 2005. It is seen
how Maffesoli draws a stage where politics is in a process of saturation —
thus implosion— that is accompanied by a generalized crisis of the logic of
domination of  modern societies. From here it is analyzed how this stage
allows Maffesoli to make a social organizational proposal in function of the
premises which guide his thought. It is in this sense that in the end of the
text there is a reflection on the potentialities and weaknesses of the
Maffesolian perspective for sociology, considering his vision of  analysis of
the society —under the power-potency couple— and his re-articulation
proposal of  social cohesion in contemporary societies.



Convergencia, num. 44, May-August 2007, ISSN 1405-1435, UAEM, Mexico

72

The logic of domination
For Maffesoli (1977), the logic of  domination is inscribed into the current
construction of  social mechanisms which tend to control: procedures of
protection, administration of the other, prevision of the other, with the
aim to protect economic progress, guarantee future planning, efficacy and
productivity, keeping thus the identity of  the system in different subsystems
—cultural, economic and political. So that it is impossible to observe the
expansion, in different spheres of social life, of mechanisms that tend to
the generalized equivalence of the diverse, with the aim to establish a
homogenization of the social relationships and the individuals who are part
of them. Similarly to what has been done with nature domination, exploiting
it almost until humankind self  destruction, the logic of  social domination
starts from the principle that everything must be, eventually, useful; using
calculus’ criterion, rationalizing social relationships ad absurdum and giving
the anathema to human activities considered as useless. Under these criteria,
the pretension of unifying the difference becomes a universal absolute. The
logic of domination tends to be opposed to the difference and social plurality
since they do not fit into the structure of  extraction of  value and usefulness,
from here that it constantly tries to submit and manipulate them. Not even
politics, considered as a space for the reply, is exempt from this dynamics:
dissidence is only plausible if it fits the logics of manipulation and its
rationalization. Maybe because of this, one must remember that
nonconformist comes from con-testare “give testimony with, remain in the
same field, recognize that one comes from the same place as that which will
have to be destabilized for some time” (Maffesoli, 1992a: 31).

As a matter of fact, it is worth mentioning that the logic of domination
sketches the form of  the political as a reified mechanism which leads to
manipulation, showing how the domination field is a logical social structure
which appears in the communicational activity and with the instrumental
activity. In such manner that the State, whatsoever the name —authoritarian,
democratic or fascist— seems to be dependent on the reduction of  society,
its societal relationships, its power to regulate and secure the instrumental
activity (Maffesoli, 1977).
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Bureaucracy and bureaucratization is a phenomenon that enables this
situation, and its growth does not decreases for every bureaucracy tends to
centralizer totalitarianism (Maffesoli, 1982).5 Bureaucracy expansion, its
Mundialization, is a recurrent proof which Maffesoli (1982) looks at to
support his idea that planning and programming, which bureaucrats are prone
to, are part of  a tendency to generalized domination on society and where
the state’s machinery is its most important instrument. By means of  the
state, for instance, it is sought the organization of the difference through a
process of egalitarianism which tends to homogenize the diverse. The
objective is to reduce to the minimum the impression of the diverse, the
different, that which is different from the logic of  production, the utility,
the value. In this sense the totalitarian violence of the State is imposed,
where politics is the science and art of social production with the aim to
guarantee the planning of the future, the efficacy and production of the
social with the intention of  preserving the identity of  the system.

The State consolidates its totalitarian violence expropriating society from
its capacity of thinking itself without the State. By means of the ideologies
of the social contract, Maffesoli (1982) points out; the myth that the State
is the result of  a contract between volitions is constructed. Hence, through
the bureaucracies and the world of politics the idea of individuality is
fostered: drawing a schema where “volition” can only come from the
individuals. This, which would seem to be a contradiction, since individual
and State would seem as contraries, is considered by Maffesoli (1982) —
following Doumont’s works— as part of  the totalitarian perspective
inscribed in the State’s logic: the idea of  individuality is not alien even to
fascism. What is more, the myth of  the State’s necessity is reinforced with
the statement that it is the only entity able to construct social links and
relations.

5 In this text, Maffesoli, continuing his revision of the logic of domination, has as an objective
typologize the new logic of domination —in particular bureaucracy— with the aim to de-
dramatize it.
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Such a statement is not only true for the political space, retaking the
works on Elias (1987) and Foucault (1984), in respect to the State’s role in
the behavior’s domestication, the diffusion of  an individualist culture has
generated the consolidation of a certain “economic” moral, which tends to
impose the subjects a behavior centered in the pleasure and enjoyment’s
displacement always to a future which never comes. It is favorable pondered
then, the construction of  the enjoyment, one is invited to postpone for
tomorrow any sort of enjoyment and one is imposed that the body is
constrained to perform an economy of  the pleasures in return of  expanding
one’s productive and utilitarian capacity (Maffesoli, 1985). In this sense,
the individual is indicated to have a function in society, not only in the
work environment, but also a productive social function which he must be
devoted body and soul in family, leisure, enjoyment and politics. This
individual’s functionality in society is supported on the idea that social
relationships are the product of a rational association between individuals
who have a precise, proper and functional identity (Maffesoli, 1990).

Hence, the logic of domination expands its powerful tentacles in the
productive, political, institutional, moral, ideological and even sexual
spheres, where the political-economic organization tends to stress the
production of individuals as functional entities for a state apparatus and an
insatiable bureaucracy (Maffesoli, 1990). All the relation is mediated then
as a contractual, social link, where the idea of the social as a market is
lately consolidated. This is an expression of the totalitarian violence:
violence exerted upon people, violence upon nature, violence that can be
tender yet not less real. “It is the violence of the good feelings that provides
protection in exchange for submission […] It is the moment when some
subjects (men, politicians, technocrats, all sort of executives) direct and
manage social life […]” (Maffesoli, 1997: 21). Under these considerations
totalitarian violence intends to prepare the future, programming the economy
and society in a long term vision (Maffesoli, 2001). In this insane race for
control, states Maffesoli (2003), the logic of domination in its totalitarian
violence inverts Durkheim’s terminology: the State’s techno-structure
promotes a “mechanical solidarity”, which is self-proclaimed as guarantor
of the good functioning of social life, before an “organic society” closer to
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the social power generated in quotidian life and rejected for being apparently
“irrational”.

However, the logic of domination starts from the equivocal principle
that it can control everything. The procedures of  protection, administration
of the other, prevision of the other are not exempt from resistances, from
the assertion of man, from the demand of autonomy and individuality before
the overwhelming forces of the technique over life (Maffesoli, 1977). The
pressures of  the logic of  domination only intensify the nervous life as Simmel
calls it; it is, the capacity to face mechanisms which want to destroy the
relationships that horizontally men built between them, outside institutional
hierarchies. That place where, Maffesoli points out, the sociality spaces, of
social interaction, of symbolic interchange are established, where the
imaginary is constituted from the production of “[…] signs that, as myths
in primitive societies, are interchanged and in this interchange is the element
of social cohesion” (1977: 66). When these societal relationships confront
politics, as space of power production, they propose the social efficacy of
the imaginary: “[…] this is particularly supported on the negative of the
mutilation of the separation of the individual and, hence of the social whole”
(Maffesoli, 1977: 78). This imaginary is the social potential, element of
resistance which establishes the societal relationships or sociality, a concept
that will acquire in the work of Maffesoli a radical importance in the
comprehension not only of  the logic of  domination, but of  the construction
of the social.
Social power
Power is part of  that terrain called the imaginary (Maffesoli, 1982). What
can be called social power is a heterogeneous assembly of elements such as
force, the collective, the different. In this sense a figuration of social power
is social violence which turns out to be a “[…] symbolization of the power,
collectively and ritually lived, [that] assures cohesion and consensus; [this
violence must be distinguished from] the sanguinary violence [which] is
manifested when there is impossibility of symbolization or this is imperfect
and means the return to the repressed” (Maffesoli, 1982: 27).This last, when
it appears, is always a criticism in act of the universalizer and totalizer
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pretension of the logic of domination. Nonetheless, the first reflects the
power that it is possible to observe in quotidian life, at the extent that in it
there is always a circulation of  the symbolic which produces sociality, i.e.,
a collective reciprocity. Sociality, because of  that, goes always against the
State, at the extent that it does not respond to its rationality and productivity
requirements: “[…] this rigorously fundaments the social, ritually regenerates
it, with it,  it manifests that the social does not work upon a Manichean
dualism, but upon a structural pluralism” (Maffesoli, 1982: 20).

The societal is, for Maffesoli, the tangible expression of the base
solidarity and, upon this concept, altogether with that of  sociality, he will
establish that its basic structure is the orgiastic, a passional logic that always
animates and once again the social body which, in the manner of a
subterranean centrality, is defracted in a multiplicity of  effects that
impregnate quotidian life (Maffesoli, 1985). For Maffesoli, the orgiastic is a
manner of approaching the sociality and otherness problem that the logic
of domination tends to destroy; it is precisely in this symbolic perspective
that the orgiastic can be appreciated. This as sociality factor tends to put
the individual with the whole: there is not a function for the individual, but
this attends and gathers with other individuals just for the fact of being
together (social proxemy). The groups can vary, also can the intentions, this
is not a problem since the orgiastic character of the relation falls precisely
in the community of the individual with the social he is part of. Passional
logic is everywhere: fashion, culture, politics, vagabond sex, but also in the
relativization of the labor moral and the fight against the economy of the
pleasure, placing in the first place the use of  the body, the polymorphic
errancy, the de-ideologization of  the beliefs, the preeminence of  the ethical
behaviors upon those based on a determinate moral —something that
Maffesoli calls ethical “immoralism” (1985: 24); all of them attitudes that,
impelled by passional logic, produce states of  social aggregation which appeal
effective contagion and sympathy.

Hence, contemporary society conforms a sort of  affectual nebula, with
orgiastic or Dionysian tendencies (Maffesoli, 1990), where the individual
circulates in a swinging which puts him now in the mass, now in the tribe:
“[…] it is not about aggregating to a band, a family, or a community, it is
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rather flipping around the other” (Maffesoli, 1990: 140); this allows
constantly re-enchanting the societal relationships in a religious process, in
the sense of re-ligare, and where each group is for itself its own absolute;
from here that these tribes develop each one their own rituals, since through
them the affectual and emotional elements crystallize, elements that the
occidental rationalism had particularly hidden (Maffesoli, 1991). However,
each group constructs lines that connect it with other groups, either because
their members travel from one to the other or because they establish affectual
links. For Maffesoli (1990) this construction of  networks and cobweb lines,
which are part of the affectual nebula, are the most finished contemporary
expression of  mass’ creativity.

Thus, errancy is a characteristic of the society of tribes, its members of
own tribes move around the societal framework. In this sense, nomadism is
a central axis on Maffesoli’s (1997) social analysis, at the extent that it
allows observing the construction of  the passages from one place to another
that the individuals perform, with no other interest than being together
(social proxemy), experimenting, sharing the moment with religious, musical,
gastronomical, sexual, cultural, sportive tribes (Maffesoli, 2003); being in
one place and then in another, transgressing borders without the intention
of conquering new territories but simply for the pleasure of being with
another can share a same passional logic. Before the logic of domination
that forced him to remain fixed in a certain number of predefined social
roles —professional, head of  family, citizen, worker6—, nowadays’
individual is settled in an affectual nebula that allows him to introduce in
the circuit of  circulation of  the imaginary, polymorphic pleasure, desire,
feasting and dreaming, thus creating his petty silent revolt which will not
stop as long as he is ceaselessly floating and circulating among tribes and
individuals.
Petty revolts and political space
How do these revolts in the affectual space impact into politics? It cannot
be denied that the logic of  domination in its political management form, is

6 “Sexual in-differentiation”, ideological syncretism and professional mobility —states
Maffesoli— delimit the new spirit of time (2003: 83)
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articulated in moments determined with passional logic or sociality, what is
more, with power. Said space of  articulation somehow renews the cyclical
and operative myths which guarantee the re-foundation of  the State’s sense
and its political-bureaucratic apparatus (Maffesoli, 1982). In moments like
this, characterized as “crisis situations”, politicians, who know how to
influence the feelings of  a society, appear, they recognize their desires and
even, can also influence its collective imaginary, what makes the management
of passions a supreme art, central in any sort of good politics (Maffesoli,
1992a). This harmony between the collective and the power is, nevertheless,
always precarious, the logic of domination, sooner or later, tends to solidify
social power. Nonetheless, when politicians are outstanding for being great
souls’ conquerors they do it precisely to the extent that their figure enables
the society to construct a re-ligare state. Behind and being supported upon
them there is the bureaucracy which allows the functioning of the
productivity dynamics, that to a large extent makes it possible to secure the
protection and attention to social relationships against the societal ones.

Nonetheless, bureaucracy, that large mechanism of  the totalitarian
violence is not, despite what is popularly believed, a homogeneous whole,
and its relation with politicians —who manage the conquer of souls— are
not free of  tensions and rents. In the interior of  bureaucracies shaped up by
technocrats and politicians, there are also tribes which share a project of
society, of  ambition, and of  program of  organization of  the social. These
tribes are the ones that monopolize the public thing, absorbing the State’s
logic of  domination in a few hands. Among them the power interchange
rules are established so that it can flow without problems from one political
tribe to the other. When the circulation of  power is sclerosed, Maffesoli
points out, “[…] are the most lucid —the least decadent— among the
members of a decrepit elite, the ones who will insinuate a revolutionary
movement, taking, sooner or later, the leading position to later restore the
very principle of  elitism: the permanence in power” (1992a: 31).

The so-called democratic game allows that these revolutions appear
less frequently. The tribes that shape up the elites of  power guarantee with
them the constant transmission of power:
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Either one wants or nor, it is the tribal attitude that which tends to prevail.
Later, a rationalization or a legitimization can be made, yet it is in the first
place the fact of keeping for themselves, the near relatives or an extended
group, the monopoly of  power and its exercise (Maffesoli, 1992a: 32).

This implies the beginning of a principle of power privatization and its
logics of domination in groups, tribes and political families, so saying that
politics is family matter perhaps is something commonly known in small
localities and minuscule territories of the quotidian life. It is precisely that
Maffesoli tries underlining this process in order to show how in genealogical
terms, techno-political bureaucracies have a sectarian origin which equally
determine their functioning practices: co-option, pleasure for secretiveness,
clientelism, moral co-action, call to order, as well as a large endogamic
reproduction (Maffesoli, 1992b). However, society takes part in the
democratic game, when voting and electing its representatives, yet it also
takes part in the game for what it really is: a game (Maffesoli, 1990). Hence,
it is more important the show and the image of the politicians and their
bureaucracies than their proposals and speeches. For societal relationships,
even democratic elections, they are a ritual which works, in the best of
cases, to stress the vitality of the political-technocratic tribes in their idea
that they represent society in general. In this sense, it is overwhelming the
Maffesoli’s affirmation in the sense that “[…] for the most, democracy means
—by anti-phrase— the power of a few” (1992a: 35).

Contrasting with this affirmation, politics’ democratic model tries to be
constituted as a world, where that which prevails is the rational organization
of  the different individuals who compose society. In this sense, democracy
becomes a set of individual and collective representations perfectly clear
and transparent, where group representations formed in the interior of  it
converge: groups of pressure, political parties from different ideological
orientation, association, unions, among other citizens’ “representative”
organizations. Therefore, democracy can be considered as the model where
the political saturates, to the extent in which is thought that all what is
human in political and there is nothing in society that has nothing to do
with power. Therefore, democracy tends to saturate the logic of  identity:
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all are and must be represented, thus, paradoxically, no one is. Societal
relationships do not have a role in this sense. Affectual nebulas are normally
against power relationships, they are established upon a passional logic which
tends to accelerate the sclerotization of the political and to consolidate its
implosion, largely for they do not recognize themselves in the logic of
domination.

Undoubtedly, democracy as form of  political management, can in some
time be articulated with collective power. As a matter of  fact, as the very
Mafesoli (1992a) states, democracy can be thought as a political form which
consists in equilibrating the elements of  a determinate society, in particular
both its rational and passional aspects. Nevertheless, it is unable to articulate
the set of passional logics, tending to subject most of the to the logic of
domination, since democracy does not escape from being a proposal based
upon a certain idea of social asepsis, of programming the relations between
its members and the pretension of excluding any risk (Maffesoli, 2005).
Because of that, when passional logics, as a sort of marginal residues,
become into a subterranean centrality, make democracy implode and break
the equilibrium of the representation. Then, manifestations of social power
appear everywhere in different forms: urban revolts, social mobilizations
that express a certain dramaturgy of  violence or, in extreme cases, murderous
violence, loss of interest in politics, juvenile violence, as well as any kind
of fanaticisms: racial, religious, ethnical. The implosion is, therefore, an
effect of the excess of order and of the intention of reaching the limit of
the logic of  representation. Regularly, before such a scenario —where it is
possible to observe the excess of  social power—, politicians and bureaucrats
tend to harden the application of  law, by means of  the force, demand respect
for the political representations, which reveals nothing more than the fatidical
sign that institutions are no longer useful: the instituted becomes weak before
the force of the institutive.

Political implosion is always accompanied by a mobilization of  collective
energy and, for this reason it recreates an ethos, which in its development
murders and sacrifices politics. The expressions of  this new ethic take form
in terrorism, fanaticism, hostages’ holding, electoral abstinence, masses’
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versatility, vote of  censure, but also in an ironic manner, jokes on and about
politicians, among other expressions; all of this creates a displacement of
the individual from the modern rationality and its bet on coexistence or
unproductive participation. A universe of rituals, pleasures and enjoyments
come in order to substitute the idea of progress centered on the individual
as citizen. Before the end of politics, the faces look at how the world is re-
enchanted under the tribal dance of an orgiastic Dionysius who in his
nomadic peregrination constructs multiple eternal instants, always tragic
for being ephemeral, yet proper, out of the logic of domination which always
stakes on an uncertain future, which in order to be constructed forces to
postpone everything.

Maffesoli finds the most recent challenge of the implosion of the political
and the current logic of domination in the revolts of November 2005 in
France.7 Neither the sphere of  the political nor domination know, according
to this author, how to articulate and shape the new outlines of  social power.
Actually, it seems that the fact of  burning cars is part of  these communal
reunions, ephemeral and linked concentrations, which certain groups of
pertinence based on the “shared emotion”, “[…] oscillate between cultural
celebrations and barbaric orgies, between generosity and mutual help or
violence and ‘fuss’” (Maffesoli, 2006b: 15). The revolts of the Autumn of
2005 were not certainly expression which sought the assertion of any
demand, they are for this author fundamentally instantaneist, in their ritual
character making the symbolic interchange circulate:

It is undeniable that there was an aesthetic of the riots: flames at night, fast
movements of attack and escape, the retreats, everything reminded of some
choreographies of contemporary dance. And in the same manner that in
these stages the look does not succeed in concentrating in the star dancer or in

7 In November 2005 two young men escape from an identity control in a Paris suburb, in their
escape they hide in a transformer and died electrocuted. This unleashed the wrath of the
inhabitants of  the suburb, particularly youngsters, who during three weeks burn automobiles,
destroy urban infrastructure, plunder, all this in the frame of constant confrontations with the
police. These riots make the French State declare an emergency state. The riots extend to
different neighborhoods in the outskirts of the main French cities. The situation reaches the
point that the young men from these neighborhoods start to compete to find out who can
burn more cars per night.



Convergencia, num. 44, May-August 2007, ISSN 1405-1435, UAEM, Mexico

82

a movement of  homogenous and regular group but on the contrary, it is
attracted by diverse concomitant points of  view, it was impossible, in the
movement of the riot, reduce any protagonist to their individual identity
(Maffesoli, 2006b: 18).

Certainly marginalization and social exclusion where some sectors of
the French population, linked to migration, live, has to do with this Dionysian
explosion of the rituals of social violence, however, it would be very partial
to understand the November revolts as the effect of a mere disorganization
or decomposition of  the social. The cultural forms which have been shaping
in the affectual nebula are not only effect but cause of the new sociality
expressions: they are a sign of change of values which undergoing outside
of the logic of politics —sort of furious Eros (Maffesoli, 2004). In this
sense Maffesoli considers that the French urban explosions are not a reaction
before exclusion, but against a rigid and lethal order which, as a result of
repression, provoked the explosion of social violence and what is more,
can in a future unleash murderous violence, that which works as a chain of
communication for the return of the inhibited, that violence that, as Maffesoli
(1982) already pointed in Totalitarian violence, manifests when there is
impossibility of symbolization or this is imperfect.

That is why the implosion of the political implies a state of society
where manifestations that brings along the worst and the best of a social
transformation can be observed. Before the power which turns out to be
abstract, mechanical and rational, power appears as something incarnate,
organic and empathic. Pretending to disavow power can represent a greater
risk than recognizing it and trying to state a new articulation of the public,
a new contract —maybe ephemeral between power and the logic of
domination—, organizing the public thing from the adjustment, in a different
affectual nebula, of the passional tribes which shape the space of the societal
(Maffesoli, 2006b). The transfiguration of the political is consolidated when
the emotional environment takes the place of reasoning or when the feeling
substitutes the conviction of the political ideals (Maffesoli, 1992b)

Nonetheless, it is necessary to recognize the force of the pluralism and
avoid searching to preserve at all costs the old conception of  social unity.
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The center of social union can be, from the perspective of the affectual
logic, the assembly of the tribes —some of them opposed, and some other
counterbalanced. This statement seems to suggest that the conformation
of a social unity based upon the federation of nomadic tribes which change
at every sequence of borders, supportive lines, symbolical figurations, which
allow substituting the democratic organization based upon the transparent
relationships of the social because of the fusion of the common emotions
(Maffesoli, 1992b). At the extent in which the state model that imposes a
logic of domination drowns in the sea of what it tried to hide, power, social
violence, sociality, the societal, the orgiastic, the feasting, the imaginary,
the symbolic circulation, the tribal, the ordinary knowledge which drinks
from all this, seem to raise their hand to demand a different manner to
organize the social, in this respect it can only be said, following Maffesoli
(2007), that it is necessary to conform an ethic that comprehends the “ethical
anti-moralism” that different tribes put to use, making possible the diverse
of  power.

In this respect, one must pay particular attention as for the social power
flows must be somehow incorporated and not denied, make good use of
them so that they do not swallow the social body; in other words, recognize
the “devil’s share”, recognizing that the anomic is in the air. (Maffesoli,
2005). Hence, Maffesoli seems to propose, before the logic of domination,
a new sort of public ethic that allows facing the collapse of the occidental
politics. His sociological perspective does not stop to simply direct his look
to the logic of  domination, he goes beyond, roughly suggests how a new
form of  social coexistence located outside the totalitarian violence, that
the politicians and their bureaucracies insist on impressing, can be articulated.
A sociology to be done: as a conclusion
The logic of  domination and social power are an analytical axis in Maffesoli’s
works. From his first texts until the last one of  them (Maffesoli, 2007), it
can be seen an analysis of these author based on the examination of a
tension which tears society between the logics of rationalization proper to
modernity and the constant quotidian life that, even if it does not consciously
resists, sometime searches for other ways different from those the political
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management of  the public offers. And this is achieved from a sociological
strategy rather formal, i.e., constructed with base on the types or forms
that allow understanding the tearing of the social and the societal. Hence,
he does not try to specifically clarify the interstices of quotidian life with
detailed data of the happenings that take place in it, for his interest is drawing
the rough sketches of  instantaneity, as a sort of  “long-lasting” analysis, yet
of the moments where power faces the logic of domination.

Somehow, his work is a sort of  sociology which portraits the event of
the moment showing the contrasts of light and shade; this reflects a style.
The very Maffesoli has suggested that, even, historical or sociological
narratives depend at a large extent on the style impressed on their
construction, and not so much on the supposed positivist pretension of
faithfully reflecting a story or a moment. If one appeals to the photograph
metaphor, an event, a situation or a state of things can be photographed
using any camera, yet it will depend on who takes the photograph the stressing
of a particular aspect, transmitting a feeling or a sensation. The contemporary
sociologist who Maffesoli refers to, must be attentive to develop a specific
style of telling the events that in the reality he tries to comprehend, in order
to transmit with it a sense. The metaphor and formism he appeals to then
become the center of  his sociology8. This, obviously, can be risky. The
criticisms this author has received give a clear account of  it (Carretero,
2003). It is important to point them out to the extent, as  Wieviorka (2006)
states, Maffesoli feeds the attacks performed upon sociology, in the sense
that he does not have the sufficient strength to support an articulated vision
of the social, giving it an anathema and, what is more, disregarding as a
whole the social sciences.

How to overcome the problems that the metaphorical truths and the
formisms which Maffesoli appeals? Hereby, one can point some solutions,
surely without the pretension of  giving an account of  every possibility. For
instance, trying to order Maffesoli’s thought in a sort of  articulated whole,
could be a first step to observe what from his work could be though of
inside the paradigm of  what, for some authors, sociology is. Undoubtedly,
that would be betray his thought. Separately, maffesolian thought could be

8 For further details see Chihu and López (2002).
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explored as a mere criticism to modernity and the logic of domination, in
the tone of  critical theory, in particular of  the School of  Frankfurt. However,
Maffesoli has been clear in the limits of  this thought tendency, in particular
its despise for popular culture and what was considered as its irrational
manifestations. Nevertheless, the critical perspective can be a first step,
leaving behind its despise for subterranean centralisms. As a matter of  fact,
the analysis of the politics —in its configuration as logic of domination—
and of its resistances—social power—, drink from the perspective of the
critical theory, yet they can open another way: that of  the phenomenological
analysis.

Indeed, it is necessary to anchor an empirical project to the lights of
phenomenological sociology that, in the second pillar of  his work, Maffesoli
has explored, for the different developments of this perspective allow
opening a space of  observation where there can be a solid argumentative
persuasion, keeping a certain level of methodological demand and
guaranteeing a determinate empirical severity. The latter would imply
thinking of  sociology as a discipline that is only oriented to represent the
world —such as it has been the objective of the hegemonic perspectives in
the discipline—, but to complement it with metaphorical truths that try to
present the world as the project of  phenomenology suggests (Maffesoli, 2007).
I this sense Maffesoli indicates that, more than exploring in what Foucault
gave an account, i.e., in the discourses and devices which gave origin to
accidental societies, it is necessary to research now in the emergence of
new and different societal practices that shape the environment of the crisis
of such occidental societies, in particular their management of political
power. A line of  research in this sense would exploit those eternal instants
that, in the particular case of  Mexico, are everyday present since democracy
implodes in a fast manner to the same extent as it was consolidated in the
1990’s decade. Revolts of  ethnical character (where Zapatismo is perhaps
their most evident expression, yet not the only one); defense of the land
such as the case of  San Salvador Atenco, miners’ revolts such as that of
Pasta de Conchos, which violently respond to administrative and political
authorities, since the demand of  rescuing their partner’s corpses is, in the
look of those eyes, unviable, it is, an unproductive action; disdain for the



Convergencia, num. 44, May-August 2007, ISSN 1405-1435, UAEM, Mexico

86

political participation in all sort of organizations such as unions and political
parties; expansion of the organized crime which works as a new mechanism
of social solidarity and not only as a lucrative principle; the expansion of
the cult to the Saint Death as a form of  a new representation of  death in
certain societal spaces (Lomnitz, 2005); the increment of lynching in popular
neighborhoods, where the apparatus of security and justice cannot or do
not want to reach; as well as the general resistances to the project of
“development” and its “progressist” perspective “which in recent years has
been tried to be imposed in Mexico as in the rest of Latin America (Maffesoli
and Gutiérrez, 2005). The list can be extended.

The importance of each one of these expressions of collective violence
is that in order to approach them there is the need for observation
apparatuses different from the ones currently in use, which tend to see them
as mere anomy expressions, apparent revelations of a Mexico which has
groups that do not want or cannot play in the board of the logic of democratic
domination. In this sense, the institutional analyses of any kind become
relevant, such as that of interactionism and symbolical situationism (Joseph,
1998; Joas, 2005), the chains of ritual interaction (Collins, 2004), among
other perspectives which develop the germinal proposals by Schütz or
Goffman, authors who stress the relevance of the banal, who pay attention
to that subterranean centrality where the new manners of societal
coexistence are constructed and which everyday judge the institutional
forms which nowadays are considered as the foundation upon which one
must, even forcefully, preserve social cohesion.
However, the most important, a more detailed analysis of the societal
relationships which are constructed in quotidian life would facilitate the
exploration of  that which could be conformed as an ethic of  the situational
relations Maffesoli (2007) proposes, an ethic of the quotidian life and the
world of sociality which enables facing and stopping the logic of domination
as well as its totalitarian violence.
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